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INTRODUCTION
Harry RimMmer, D.D., Sc.D.

When one has been fortunate to have been born and
to have lived his life under the freedom of Protestant
Christianity, it is hard for him to fully realize the mental
and spiritual slavery imposed by the Roman Catholic
faith. The blinded followers of Rome are not allowed
to read what they choose: the church forbids certain
books, including important works of history which tell
of man’s long struggle for political freedom. The de-
vout and faithful Catholic must not even read and
depend upon the Word of God. The church is his
finality. He cannot pray with liberty, but must recite
Satan’s phrases which many times are meaningless to
him and in place of communion with the Heavenly
Father, he must tangle himself in a long network of
saints of dubious authenticity. YWhen sin burdens his
conscience he has no advocate with God as do those who
believe that Jesus Christ is the propitiation for the sins
of whole world, but he must depend upon the Church
and the priest for forgiveness. And to merit that, he
has to work or pay, according to the seriousness of his
offense.

It is nothing less than a miracle when the light of
Christ reaches one raised under this dread and oppres-
sive system, and it is even more so when an ordained
priest of Rome becomes a Protestant and starts preach-
ing salvation by faith in Christ. The Roman priest
who forsakes his church and renounces his ordination
vows is in a hard and bitter situation. Since he has spent
all of his life in preparation for the priesthood, he has
no trade and finds it difficult to make a living. If he
tries to find a job he is hounded and persecuted until
no business house dares employ him for fear of a boy-
cott. Unless he can find a situation teaching some sub-



ject in which he prepared at seminary, there are few
opportunities open to him.

So it takes great courage for a priest to leave the
church and only the truly heroic do so. This book is a
brief account of one of those heroes of conscience who
dared greatly for God and the true Christian faith. Dr.
Aldama has done us a great service in this brief auto-
biography. No writer can describe a country with con-
viction unless he has seen it, and this man writes of a
personal journey out of darkness into light. The entire
document lives and breathes, and some of the passages
will cause you to exclaim, “Praise God,” as you read
them.

It is quite evident from his construction that English
is not the author’s native tongue. His idioms may seem
strange to you in many instances, but this is just one
more proof of the authenticity of this work. Dr. Aldama
is a Spanish scholar of note and distinction, and when
he writes in English his background becomes very ap-
parent. Some of his phrases are delightful, and you are
never in doubt as to his meaning.

I congratulate the reader upon the pleasure he will
derive from these pages. It is a grand and worthy testi-
mony to the grace of God and the power of His word.
May He bless you in the reading of this book.




FOREWORD

On several occasions 1 have been asked by friends
whether I had ever written the story of my conversion
to the Lord Jesus Christ. I have always answered that
I have only published short paragraphs of testimony
in regard to the Lord’s dealings with my soul.

“Would you give me the data and I will write a book
on your leaving the priesthood and becoming a minister
of the Gospel,” has been the question of at least three
prolific evangelical writers. I have invariably refused
to accede to their request, because 1 felt that, if any-
body ought to do it for the glory of God, that person
was myself. It is difficult to write a book with just a
few data, without running the risk of trying to stretch
the facts or exaggerate the circumstances in detriment
to the veracity and exactness of the events. In this book
there is nothing of which I have not been a personal wit-
ness; I have lived each of the experiences related herein,
and have tried to present them in the most natural and
truthful way.

The personal testimony of the power of the Gospel
has been from the very beginning of the Christian
Church one of her most incontestable arguments to
draw men to Christ. Paul made use of it, whenever the
occasion offered itself, to show forth the wonders that
Christ had wrought in his life. The convicting force of
the personal testimony of one who lives the Christian
life is dynamic. VWe say in Spanish: Las palabras
mueven, el ejemplo arrastra (Words move; example
draws). My having been a Roman Catholic priest gives
my testimony a peculiar aspect, which, I hope, will con-
tribute to the strengthening of the faith of believers, and
to the bringing of others to accept the Lord whom I
serve.

I have abstained from mentioning names, circum-
stances, and, at times, places of my Roman Catholic




life: because T have no desire to detract in any way from
the personal or local reputation of any individual. On
the other hand, it must be admitted that the Catholic,
as a person, is one thing and the Catholic religious sys-
tem is quite another. While Christ would not allow
injury to the individual’s name, He would not oppose
making known the errors of a religious system. He did
it Himself with the religious sects of His own time, and
I do it with the prayer that the eyes of some who live
within the system may be opened, and that others who
do not belong to it may not be blinded or attracted by
the glitter of its outward show and paraphernalia. My
private opinion is that there are a few within the system
who are saved; not because of the system but in spite
of it. I recall an incident regarding one of my profes-
sors in the Seminary, whom we very often saw walking
up and down the corridors with his New Testament,
studying and meditating on it. YWhen he preached, he
always preached Christ; he never mentioned the saints,
and in one of his classes he said more than once: “I am
afraid we are in the wrong somewhere. The Christ we
know is not the Christ represented to us in the New
Testament, and that may be the reason our preaching
appeals so much to the feminine sentiment, while the
men keep away from us.” He, no doubt, knew the truth
as it is in Christ Jesus, but was afraid to be too out-
spoken. There are others like him whom we must help
and for whom we must pray that “they shall hear His
voice” and come boldly into the fold of which Jesus is
the only Shepherd.

The chapters dealing with Gospel broadcasting are
intended to help bhelievers in the Lord realize the tre-
mendous possibilities that lie in the use of radio for
Gospel preaching for the fulfillment of Christ’s mission-
ary Commission in our generation.

M.G.A.

Manhattan Beach, California.
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CuAaPTER 1

RELIGION IN A SPANISH HOME

For those who love the Lord Jesus Christ it is a
biblical axiom that our thoughts are not His thoughts,
nor our ways His ways; and that His ways and thoughts
are much higher than ours, “past finding out.” While
we, finite and fallible creatures, make plans and try to
find ways and means for the obtainment of our human
aims and purposes, He very often uses these same ways
and means for the realization of His higher plans. We
find this to be true in the lives of many of the biblical
characters. Little did Moses think that the years he
spent keeping the flocks of Jethro, his father-in-law,
were years of preparation for the great task of the liber-
ation of Israel from the yoke of Pharaoh. Little did
David think that his humanly unequal fight with, and
victory over Goliath were part of the plan of God to
win for him the will of the people he was to rule some
day. Much less did Paul think that his persecution of
the Christians on his trip to Damascus would inspire
his life and ennoble his vision, bringing him to the feet
of his crucified Lord as one of the greatest apostles of
this same Jesus.

My personal experience with my Saviour has been
as joyous though on a much more humble secale. I can
see now that the years of my Catholic infancy, priest-
hood, doubts and spiritual darkness were years of prep-
aration for the Gospel ministry, and more particularly
for radio Gospel evangelism. I was born in a typical
Roman Catholic family in the North of Spain, in a
home of long Basque ancestry, which has the reputation
of being the strictest and most devout of all the Spanish

11



12 From Roman Priest to Radio Evangelist

people. We were a family of six boys, and one girl who
was the youngest of all. My father, a lawyer and
notary, intended that we should have the highest literary
education. My mother, a fervent Roman Catholic lady,
took care of our strict religious life.

It was the English Cardinal Manning who said,
speaking on behalf of the Roman Catholic Church:
“Give us the children up to seven years of age, and you
can do with them what you like afterward.” There is
a lot of pedagogical truth in the words of the Cardinal,
and the Roman Catholic hierarchy give a lot of impor-
tance and attention to this principle in Protestant coun-
tries, where the contact of children of different beliefs
brings the Catholics face to face with those that disagree
with the Roman Faith. But in countries where the
Roman Church has full sway and her mastery in re-
ligious matters is unchallenged, Cardinal Manning’s
significant sentence is unheeded, if known. In the
Roman Catholic countries, the church takes little care
whether her members old, or young, know much about
the doctrines contained in her creed, but rather inculcates
into the minds of her multitudes, from infancy, their
obligation to fulfill certain practices, rituals and de-
votions, which become to them routine custom though
their origin, meaning and implications remain unknown
to them. In Protestant countries the Roman Catholic
Church indoctrinates her young people as amply and
deeply as possible in her teachings in view of contro-
versial surroundings and opposed religious beliefs.

It is not to be wondered at that such a notorious dif-
ference exists between the doctrinal knowledge amongst
the Catholics in countries where Roman Catholicism is
the religion of the majority, and that in countries in
which they are in the minority. In the latter case, cir-
cumstances compel them to “be ready to give an answer
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to every man that asketh them a reason” of their faith.
In the former, only a few are supposed to know the whys
and wherefores of their religion. Hence the attitude
adopted by the Roman Catholic authorities in Protes-
tant countries towards their co-religionists in Catholic-
dominated nations in later years. Realizing the low
moral and religious standards of the Roman Catholics
in Latin countries: they have begun to send them mis-
sionaries from England and the United States.

My mother was one of those that thought it her duty
to see to it that her children recited their daily prayers;
that they went to Mass on Sundays, and that they at-
tended other church ceremonies, when prescribed by the
priest. One of her favorite devotions was the Rosary,
and every evening, whilst the cook was preparing the
supper for the family, she would call children and serv-
ants together in the kitchen, so that the cook might also
participate, to recite the Rosary in concert. The only
one whose absence was permitted was my father, whose
religious inclinations were very slight. My mother
would take the direction of the devotion, alternating the
recitation of the “Our Fathers” and fifty times the “Hail
Mary.” When one of us children would fall asleep, as
was often the case, she would interrupt the recitation
and make the culprit stand for the rest of the service,
instead of sitting as we were allowed to do, if we behaved
properly. In order that the children might learn to con-
duct the recitation of the Rosary, we were taught how
to do it by taking part of the service from time to time,
until we were able to take it altogether on our own. If
there were visitors in the home at the time the Rosary
had to be recited, she would never change her ruling.
All were obliged to come to the kitchen and join in the
devotion. Apart from the Rosary, my mother had other
devotional practices in honor of many virgins and saints,
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which she tried to impress upon our tender minds.

One of the sweetest memories of my mother’s home
is one of her weekly customs. It was customary with
the families that wanted to do some charitable acts, yet
did not want to be bothered by beggars every day, to
appoint one day of the week in which all the poor people
and beggars of the neighborhood could come to the gate
of the house so that all might receive alms at the same
time. My mother had this procession every Friday morn-
ing, and she made a real religious manifestation of it.
When all, or most of them, were gathered together at
the entrance of our home, she called her children there,
too, to teach them to do good to the poor, and gave some
coins to each one of us. After we had recited the “Our
Father” and other prayers four or five times together,
we deposited the coins in the hands of the beggars, while
my mother, with the gratifying sense of a good work
being done, presided over the whole ceremony.

The performance of the first Confession and Com-
munion by any of her children was a matter of great
concern to my mother. She would see that we were well-
prepared to observe rightly what she believed was not
only one of the greatest days of our lives, but of such
tremendous importance for the future. It was necessary
for each child to commit his every sin to memory and
confess them to the priest. I was a child of eight years
of age, when I was told to go to Confession for the first
time. Since a child of that age is not qualified to under-
stand what is and what is not sin — or what is a mortal
or a venial sin, my mother, the school teacher and the
local priest saw to it that I had a whole list of sins that
can be committed against the Commandments of God
read to me over and over again, so that I might know
how many sins I had committed and how many of them
were mortal or venial sins. My mother was most con-
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cerned in the matter and went as far as to give me a
paper on which she had taken note of the sins she knew
I had incurred, so that I might not forget them. The
school teacher, who was a beato and spent more time
attending to his religious devotions than to his magis-
terial duties, took at least fifteen minutes with me for
several days to make sure of the completeness of my
Confession. The priest did not seem to be so concerned,
as he knew I would have to go to him and he would help
me and settle the whole thing. The Confession in itself
was not, however, the most important thing. The Com-
munion was supposed to be the really significant act,
because I was going to receive, physically, the very
body of Christ as God in my mouth, and therefore in
my soul. My mother did her best to make me under-
stand and believe that the host was not a piece of bread,
but the real body of Christ — and the lowliness on the
part of the Great God to come to the heart of a poor
little child.

When the day arrived, I had a new suit, a new pair
of shoes and a white ribbon, the symbol of purity, on my
left arm. My mother took me to church, and she went
to Confession first and told the priest that I was coming
after her. I recited the list of sins that I had learned by
heart to the priest, heard from him some words of exhor-
tation and then he gave me the absolution. In a row
with other boys I went to the altar, full of excitement,
to receive the Communion. It was a day of congratu-
lations and gifts from friends.

In his regular pastoral visits to my mother’s home:
the priest would remind her that her six children had
been given to her by God and it was for her to show her
gratitude by giving at least one of them to serve Him
at the altar. “If you love your children, give them the
greatest honor a mother can give to her boy — and the
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greatest honor is the priesthood,” he used to say to my
mother. It is not to be wondered at that she, being of
such religious tendencies and so devout, thought that it
was really her duty to dedicate some of her boys to God
in the priesthood. But the thing was not so easy for
her as it might have seemed. My father, although not
anti-religious, paid little heed to the priest’s advice to
my mother, for he was not of the same opinion. He
wanted to have his boys follow some secular profession.
He did not think that the priesthood was a profession
to be adopted in the twentieth century. Often in family
gatherings, my father would ask us what we would like
to be, and my mother would immediately say: “One of
them has to be a priest.” The discussion would follow
between father and mother as to the advisability of such
a career for their boys, but all the reasonings and human
arguments of my father would not change my mother’s
sense of religious duty.

Just at this time, one of my mother’s sisters, who was
the Mother Superior of one of the convents, began to in-
tervene in the matter of the education of her nephews.
She must have learned something regarding the discus-
sion that was going on pertaining to our future, and
began to write letters to my mother, in which she ad-
vanced the excellencies and supernatural powers of the
priest. She must have read some of the outstanding
theologians dealing with the subject, because her letters,
which my mother read to us (but which naturally, were
intended for my father) quoted passages which I read
and studied years later in the text books of Roman Cath-
olic Theology, stating that the priesthood was the highest
dignity to which a human being could aspire. The
majesty of the earthly Caesars, emperors or kings can
in no way be compared to the sublimity of the honor and
powers of a priest. Neither the angels in heaven nor
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Mary, the mother of Jesus, were imparted such priestly
powers. The angels cannot bring Christ down to earth
nor forgive sins; Mary brought Christ to earth once: but
she cannot do it again, nor relieve the human soul from
the burden of siai. A priest can bring Jesus to his hands
as often as he wants to, and can forgive the sins of the
greatest criminal any day and at any time. My nun-
aunt would then conclude that the honor of such dignity
was not only for the boys but also for the parents to a
great extent. ‘“What an honor for you to have a son
that can act in the name of God for the forgiveness
of the sins of men, and can renew again the sacrifice
of Calvary,” she used to say in her letters.

One day the nun came to visit her sister, my mother,
with the purpose, no doubt, of making a final assault
on my father’s stubbornness in refusing his consent to
having a son trained for the priesthood. I do not know
what arguments she brought to bear on my father, but
the fact was that, not long after that visit, my eldest
brother was sent to the seminary selected by her and in
which she had everything ready to make him as com-
fortable and happy as possible. My brother did not
stand it for long; he lealized that he was not the kind
of man for such a life, and soon came back home. As
it can be readily understood my mother received a tre-
mendous shock from my brother’s decision, and began
to tackle me, who was her second available boy, with
the proposal of accomplishing that of which my eldest
brother had not been capable. But my father showed
again his unwillingness to let me go, having seen my
brother’s failure. I would not have been allowed to
study for the priesthood, had not God taken my father
away just then, when I was ten years of age. It did not
take my mother long to make the necessary arrange-
ments to have me accepted in the seminary, and some
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months afterward, when I was scarcely eleven years of
age: 1 was taken to the seminary in Madrid. My mother
canie with me to introduce me to the Rector and other
members of the Faculty. She was sorry to part from
me, but she could not hide her joy at the thought that
her longings might have a realization some day. She
impressed upon me her deep anxiety that I should carry
on to the end and not fail as my brother had done. I
promised her that I would do my best; for I would not
have displeased her, willingly, for anything on earth if
I could help it.

But how could a boy of eleven years of age under-
stand and realize the meaning of the priesthood? Rome
maintains that “once a priest always a priest,” and such
lot was cast on me at the impressionable age of eleven
years, and under the pressure of a loving mother.




CraarTER 11
THE TRAINING OF A PRIEST

Those who know Roman Catholicism from the inside
will agree that it is the religious system that has studied
the human mind and nature more thoroughly than any
other religious body, or even perhaps than any other
philosophical system, in order to bring it under her sway.
Thomas of Aquinas in the thirteenth century gave to
Romanism the philosophical structure from which it de-
rives its consistency. He applied the Aristotelian doc-
trine of the syllogism to the Christian doctrines and gave
them a presentation quite different from the one in which
they were offered to the world by Christ, Paul and
other apostles. It seems that the main object of the thir-
teenth century monk was to study the conformation and
various traits of the human mind, and propose to it the
doctrines of Christianity in an acceptable way. If hu-
man intellect could find objection to any of them, he
thought out the resolution of the difficulty in his own
Aristotelian way. Such was the method he adopted in
his “Summa Theologica,” which is considered the stan-
dard text-book for all Roman Catholic Theological
Schools. At the Council of Trent, convened to counter-
act the impact made by the Protestant Reformation in
European Christendom, the “Summa Theologica” was
placed on the presidential table together with the Bible,
giving both the same authoritative standing, and since
then, the church theologians have been ordered to study
diligently and follow rigidly the Thomastic Scholastic
teaching.

In my estimation, one of the books which gives a more
exact idea of Romanism, as a religious system is “Ro-
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man Catholicism, the Religion of Human Nature,”
written by Archbishop Whately of Dublin, Ireland.
He shows that many of the teachings and practices of
Rome were taken from Paganism and adapted to
Christianity, in order to satisfy the natural desire of the
human heart to have something visible, tangible if pos-
sible, on which it can rely and be sure that man is pleas-
ing the Divinity and therefore ascertain a final happy
solution in Him.

With this in mind it is easy to understand why Rome
takes such pain and care in the intellectual preparation
and psychological training of her candidates for the
priesthood. The full training of a priest takes twelve
years, the first five of which are given to the study of
subjects that deal with general human knowledge, lay-
ing special emphasis on the Latin language, in which the
studies of the main religious matters are conducted dur-
ing the following years. The next three years are taken
up with the study of Scholastic Philosophy with the Aris-
totelian laws of syllogism and his theory on the nature of
things. The last four are dedicated to Hermeneutics,
Dogmatic and Moral Theology.

To many of my readers the distinction between Dog-
matic and Moral Theology may appear to be useless
and unnecessary, but to Rome the distinction is clear
and necessary : the first deals with the existence, essence,
attributes, etc. of God and with the dogmas of the
Church; the second tries to teach the priest how to deal
with men in things affecting relations between man and
God. Tor instance, when a sin in potentiality becomes
a sin in reality, when an act or thought is a mortal or a
venial sin, and when he should impart or retain the for-
giveness of a sin; also what kind of penance he should
impose on a sinner for each and every kind of sin, etc.

What Rome, however, considers of the greatest im-




The Training of a Priest 21

portance is the spiritual training of a priest. From the
moment the candidate enters the seminary, he is told in
the initial spiritual retreat, that since he proposes to serve
God in His Ministry, he does not belong to himself any
longer, but to God, and consequently he must deposit
his will and his spiritual character into the hands of
those that are placed by God to represent Him on earth.
He must not only renounce his own will in things per-
taining 1o his spiritual upbringing, but he must also ab-
dicate his own intellect in matters dealing with the
Church teachings. He must obey and accept what is
told and proposed to him without questioning. This kind
of annihilation of the individual character and personal-
ity takes a most acute form amongst the religious orders,
whose members have to make the bow of obedience to
their superiors, as a corpse is in the hands of the care-
takers: “perinde ac cadaver,” says Ignatius of Loyola,
the founder of the Jesuit Order. The will of the indi-
vidual has to become accustomed to such discipline that
it should not doubt or discuss in any way the disposi-
tions and orders emanating from those who are in
authority within the Order. They go so far as saying
that if a member of the order is told by a superior that
the object at which he is looking is white in spite of
his eyes telling him that it is black, he must concede that
his visual perception must be deceptive, since his superi-
or could not speak an untruth.

Bearing in mind this type of spiritual discipline and
training will help in understanding why many men of
great intellectual capabilities: of which there have been
and are a goodly number among the Roman Catholic
clergy, submit so willingly and accept so blindly some
doctrines, dogmas and practices that not only lack scrip-
tural basis but are in many cases contrary to human reas-
oning. And this is applicable, too, to the ordinary or
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learned layman. From the very beginning, he is taught
that the Church is the only infallible agency of God in
matters pertaining to Faith and Morals, and that an-
athemas, excommunications and hell await anyone ques-
tioning or denying any of her doctrines. No wonder that
there are so few willing to shake off such strong spiritual
fetters and to risk eternal damnation under such condi-
tions. There are only three ways of renouncing the
Church of Rome for those who are under her sway:
atheism, desperation or the firm touch of the Spirit of
God to accept Christ as only Lord and Saviour.
During my training, things went pretty easy and
smooth for the first six or seven years, but they began
to change when we came to the study of the Dogmas of
the Church. My mind had developed sufficiently to see
the implications of some of them at least, mainly the two
that had been declared at, or in connection with, the Vati-
can Council that took place in the latter part of the last
century, namely :—the “infallibility” of the Pope and the
Immaculate Conception of the Virgin Mary. My faith
in Romanism in those years, and in God for that matter
(for me as for every good Roman Catholic the only pos-
sible religious faith was the Roman faith) was decreas-
ing in inverse ratio to the increase in knowledge of these
peculiar dogmas. The classes of Theology were con-
ducted in Latin, and at the end of every class, the Pro-
fessor, who had received his D. D. in Rome, gave the
students an opportunity of presenting questions or
putting objections or asking for a better explanation of
some of the points which he had treated in his lecture.
When we came to the two above-mentioned dogmas, I
decided to put some questions to him, not with the ob-
Ject of denying them, but in order that he might help
me to reconcile the justice of God towards man with the
declaration of those dogmas in the Church some years
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previous. My argument was that God was making sal-
vation more and more difficult for man as the years
went by, and this did not seem to me.to be very just on
the part of God. Why was it that men could be saved
and go to heaven before the year 1870 without believing
these dogmas, and we that were living after that year
could not be saved if we did not believe in them? Does
this not imply injustice on the part of God to place
additional obstacles every few years before men in order
that they might obtain salvation? God is not just if, to
enter heaven, I have to overcome greater doctrinal dif-
ficulties than my ancestors.

I could see that the Professor did not like my raising
such questions, regarding doctrines which were still new
in the annals of the Church and which had caused such
tragic dissensions and schisms within her own doors in
recent years. When, on another occasion, I sought fur-
ther enlightenment, he answered me in an irate manner,
“If you do not refrain from your dangerous ways of
thinking, some day you will be a heretic.” I suppose
that in posterior years, if he ever came to know that I
had left the Church, he exclaimed, “My prophecy has
been fulfilled.” ‘

These two dogmas as well as a good many other
Roman dogmas and doctrines were introduced, accepted
and made compulsory to satisfy and meet the aesthetic
tendencies and longings of the natural heart. The Im-
maculate Conception of Mary implies that Mary the
mother of Jesus, was conceived without sin. It does not
matter that the Word of God repeatedly states: “There
is none righteous, no, not one,” and, “All have sinned, and
come short of the glory of God.” It does not mean any-
thing in their estimation that the same Word establishes
that Christ is the only one “without sin”; it is even of no
great importance that Mary herself rejoiced in God
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her Saviour; nor is there any spiritual value in the his-
torical dispute on this subject which divided the Church
for centuries into two fanatically opposed bands, in
which Popes took sides with both parties. What do all
these biblical and historical testiinonies amount to com-
pared with the sentimental and human argument that,
any human creature holding within himself the power
to be born of a mother all pure and holy, without the
slightest taint of sin, would do so. And why should we
not believe that Jesus, who certainly had the power to
accomplish this, did it? To appease this natural senti-
mentalism or reasoning we must believe that He did do
it. So let the exaltation of His mother be a “dogma of
faith,” with or without scriptural foundation. And so
it is erroneously taught by Romanism.

As for Sacerdotalism and Church Infallibility, their
origin, acceptance and declaration can be traced to the
same natural, human and sentimental way of reasoning.
The human heart feels the need of some expert person
to solve all its problems. For the legal difficulties, man
goes to a lawyer; for the bodily ailments to a physician.
Why should not he have a specialist also in the diseases
of the soul, to whom he may go for comfort and rest?
And the priest came into existence, upon whom we may
discharge the burden of our sins that he may settle the
question for us with our God. The sinner naturally
fears to face God, but there is a man, the priest, that can
professionally face Him, on his behalf.

The priesthood is not a Christian institution by far.
Judaism had it, and all religions have had it; it forms
part of the very essence of religion. But no other
religious system has elevated it to such a sublime posi-
tion nor conferred upon it such divine powers as Ro-
manism. Though Sacerdotalism played a most impor-
tant part in many pagan religions, none of them, as far
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as I know, ever attributed to their priests the power of
forgiving human offences to the Divinity ; much less did
they think that they could bring down their very God
bodily to their hands as often as they wanted to, simply
by pronouncing a special set of words. Their function
was limited to the offering of sacrifices and mediation.
The two distinctive characteristics of the Roman priest-
hood are the power of forgiving sins and the power of
transforming the bread into the body of Christ. To any
unprejudiced mind that reads the New Testament and
studies the practice of the primitive Christian Church,
it is clear that neither the apostles of Christ nor those
that received the doctrines from them ever believed that
they had been ordained of God to relieve a sinner from
his burden of sin. Nor did they claim power to call
Christ’s bodily presence to earth at any time by uttering
a few magic words.

From the Christian practice of confessing their sins
in public by way of testimony, and the necessary restric-
tion of the practice from the public because of certain
abuses and scandals, the custom was introduced of con-
sulting the Christian presbyters for advice, prayer and
spiritual help. Men bu